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Abstract

The second source of Islamic values after Qur'an was hadith. Hadith was a credible source to explain
the Qur'an which was still global. But in choosing a credible hadith to be used as a source of reference, must
go through many stages, one of which is the quality of hadith. The quality of the hadith was a major
consideration in an Islamic source. A hadith narrator named who in certain works has the quality of authentic
traditions, but in other works he was judged to be daif by other scholars' hadiths. The article will discuss
about the hadith about the greetings of al-Bukhari in the book Adab al-Mufrad which was judged to daif be
by Nashiruddin al-Albani through criticizing his hadith in the Daif Adab al-Mufiad book. This article tries to
review the criticisms made by al-Albani with the hadith research method simultaneously. Criticism of hadith
that will be carried out has a specificity in assessing the quality of a hadith, because it was not only through
criticism of matan and sanad, but also considers understanding in a hadith. So, this article will find the
degree of a hadith which was discussed by considering the compatibility and meaning of a hadith.
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Abstrak

Sumber nilai ajaran Islam kedua setelah Al-Qur’an adalah hadis. Hadis menjadi sumber kredibel
sebagai penjelas Al-Qur’an yang masih bersifat global. Tetapi dalam memilih suatu hadis yang kredibel
untuk dijadikan sumber rujukan, harus melalui banyak tahap, salah satunya adalah hadis harus berkualitas.
Kualitas hadis merupakan pertimbangan utama dalam sebuah sumber Islam. al-Bukhari dikenal dengan
periwayat hadis yang dalam karya terentu memiliki kualitas hadis yang sahih, tetapi dalam karya lain dinilai
daif oleh ulama’ hadis lain. Artikel ini akan membahas tentang hadis tentang Salam riwayat al-Bukhart
dalam kitab Adab al-Mufrad yang dinilai daif oleh Nashiruddin al-Albant melalui kritik hadisnya dalam kitab
Daif Adab al-Mufrad. Artikel ini mencoba meninjau ulang kritik yang dilakukan oleh al-Albani dengan
metode penelitian hadis secara simultan. Kritik hadis yang akan dilakukan ini memiliki kekhasan dalam
menilai kualitas suatu hadis, karena tidak hanya melalui kritik matan dan sanad saja, tetapi juga
mempertimbangkan pemahaman dalam suatu hadis. Sehingga, dalam artikel ini akan ditemukan derajat suatu
hadis yang dibahas dengan mempertimbangkan kecocokan dan makna suatu hadis.

Kata Kunci: Hadis, Simultan, Salam
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Introduction

Hadith is the second source of Islam
after The Quran. This is because hadith as
bayan of the verses of the Quran which still
has global meaning, general and infinite in
meaning. In fact, in certain circumstances,
Hadith can be a basis for legal provisions of
certain law that have not been explicitly
discussed in the Quran.' The understanding
of a hadith is always interesting to discuss
among many people, both from internal
circles of muslim and from outside circles
of Islam. It is proven that until now the
hadith study regarding criticism of the
authenticity of hadith, as well as the method
of understanding hadith, is still developing.?

Theoretically, the meaning of
hadiths sahth according to hadith scholars is
a hadith that is narrated by an honest
person, has a strong memory (dabit), which
IS sanad continuous, the matan is not syaz
and not muallal.®> Three conditions of the

first term relate to sanad and the next two

'Said Agil Husain  Munawwar, Abdul
Mustagim, Asbabul Wurud, Studi Kritis Hadis Nabi,
Pendekatan Sosio Historis Kontekstual,
(‘Yokyakarta: Pustaka Pelajar, 2001) p. 25

2Syuhudi Ismail, Hadis Nabi Menurut Pembela,
Pengingkar dan Pemalsunya (Jakarta: Gema Insani
Press, 1995), p. 14

*Damanhuri, Hadis-hadis Al-Fitrah dalam
Penelitian Simultan, (Sidoarjo: Dwiputra Pustaka
Jaya, 2016), p. iii
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conditions relate to matan.* The hadith
research often carried out only at the level
of the quality of the narration, in terms of
honesty and dabit of narrator. There is no
further research on the continuity of sanad,
and the quality of matan, even the hadith
research is still from one of the sanad
routes. Whereas theoretically, research on a
hadith must be carried out on all other
sanad lines that are of the same theme with
the hadith being studied, which may have a
function as amplification of the hadith
being studied.”

Muhammad Nashiruddin al-Albani
scientific correction of Imam al-Bukhari's
work, states that not a few in the book «”
hadiths which isnad is daif.® From the point
of view, this effort needs to get highest
appreciation. Through his
Albani wrote Sahih Adab al-Mufirad lil al-
Imam al-Bukhart and Daif Adab al-Mufrad

research al-

al-Imam al-Bukhari . However, when we
return to the theoretical aspect of the

definition of Sahih hadith’, al-Albani

*Quraish  shihab, Membumikan
(Bandung: Mizan, 1982). P. 130
*Damanhuri, Hadis-hadis Al-Fitrah...p. iii
®Muhammad Nashiruddin al-Bani, Daif Adab al-
Mufrad Koreksi llmiyah terhadap Karya Imam
Bukhari, terj. (Jakarta: Pustaka Azzam, 2002). P. 25
In  Damanhuri, Hadis-hadis  Al-Fitrah
Penelitian Simultan. The definition of Sahih hadith
according to the opinion given by the scholars of
hadith is a hadith narrated by an honest and dhabit

al-Qur’an,



research on the book Adab al-Mufrad by

Imam al-Bukhari can be said to be
incomplete because it is still in sanad
research so that it produces the quality of
the hadith daif al-isnad because it has not
tested ghayr syaz and ghayr muallal.
However, if the hadith research is carried
out based on all hadith components, namely
sanad and matan, quality of hadith hasan
can be increased to sahih ligayrihi quality,
ahad garib increases to ahad aziz, or ahad
mashur or mutawatir.

And in this research, the discussion
is the book Adab al-Mufrad written by
Imam al-Bukhari which has been criticized
by Muhammad Nashiruddin al-Albani in
the book Daif Adab al-Mufrad lil Imam al-
Bukhari. Sheikh al-Albani
research on sanad in the hadiths in the book

Al Adab al-Mufrad lil Imam al-Bukhart so

focused his

as to produce quality hadiths sahth fil isnad
and daif fil isnad which are divided into
two books, namely Sahihul al Adab al-
Mufrad li Al Imam al-Bukhari and Daif
Adab al-Mufrad li al Imam al-Bukhari. But
theoretically Muhammad Nashiruddin al-
Albant's be

incomplete,

considered
the

work  can

considering quality

requirements of authentic hadiths include

narrator which is inherently continuous, his eyes are
not syaz and are not muallal.
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research on sanad and matan. The title of
the book al Bani, which collects the hadith
of daif fil isnad, namely Daif Adab al-
Mufrad lil Imam al-Bukhari also deserves
criticism. At a glance reading the title, the
reader's understanding is constructed that in
the book Adab al-Mufrad by Imam al-
Bukhari there are many hadiths daif . This
contradicts the view of the scholars that
Imam al-Bukhari has the most qualified
level of wisdom so that it becomes a
reference for Sakhih and daif hadith.

This article will examine the hadith
in the book of Daif al-Adab al-Mufrad lil
al-Imam al-Bukhart through a simultaneous
approach that raises the possibility that the
quality of the hadith can be increased. The
hadith that will be examined is the hadith
about Greetings to Eliminate Enmity. The
hadith that will be examined is the hadith
about “It is not permissible for a person to
cut ties with his fellow Muslims for more

than three days .

Hadith Research Methods Simultaneous
Approach
1. Through Partial Hadith Research
a. Sanad Research

The first step is to conduct a test of
justice and the strength of memorization

hadith narrators (tsigah). This is done in
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order to find out the requirements of ‘adil
and dabit in the narrator. Then the next step
to researching sanad is to test the continuity
of sanad. This is done in order to assess
the hadith
continuity requirements are fulfilled or not.

whether narrator's  sanad

The next stage is the conclusion of
the sanad study. The conclusions to be
drawn should only concern sanad, shouldn't
conclude for example, this hadith is of
authentic quality, because a conclusion like
this is a jumping conclusion, because the
requirements of ghayr syaz and ghayr
muallal have not been fulfilled. The correct
conclusion is: this hadith is of sahih al-
isnad or hasan al-isnad or daif al-isnad
quality.
b. Matan's research

The fourth condition of the Sahih
hadith is that the hadith's mind is not syaz.
Syaz according to Ibn Hajar is the
contradiction of a tsigah narrator with a
higher tsigah narrator.® To test the syaz or
not the hadiths in mind by affirming the
text or meaning of the hadith with the

verses of the Al-Quran and hadith in one

8Jamal al Din Ibn Muhammad al-Sayyid, Ibnu
Qayyim al-Jawziyyah wa Juhuduh fi Khidmati al-
Sunnah al-Nabawiyyah wa Ulumuha, (Madinah al-
Munawwarah: ‘Imadah al-Bahthi al-limi bi al-
Jami’ah al-Islamiyyah, 2004), Juz I, p. 423.
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theme which is considered to have higher
sanad quality®.
The fifth

hadith is ghayru al-muallal. Examination of

requirement of Sahih

the hadith's observance or not, is carried out
by confirming the hadith studied with the
argument of aqli, furthermore, conclusions
are made. The conclusion drawn is that the
hadiths are Sahih or not Sahih (daif)™.
c. Partial Research Conclusion

After doing sanad research and

matan research, the next step is to conclude

one sanad (partial) research, which is
simply illustrated in the following table **:
Table 1. The conclusion of the Partial Research
Hadith Quality Test
Analysis Results Conclusion of
Sanad | Matan | hadith quality
Sahih | Sahth Sahih
al hadith
Hasan Sahih Hasan al hadith
Daif Sahih Daif al hadith
Sahih Daif Daif al hadith
Hasan Daif Daif al hadith
Daif Daif Daif al hadith
2. Through Simultaneous Hadith
Research

After a partial analysis or one line of
sanad is carried out, then a multi-sanad

analysis or several sanad analysis is found

%Salah al-Din al-Adlabi, Manhaj Naqd al-Matan
‘Inda Ulama’al-Hadis al-Nabawi, (Beirut: Dal Al-
Afaq al-Jadidah, 1983), p. 239.
1%Salah al-Din al-Adlabi, Manhaj Naqd al-
Matan...p. 242. Dalam Damanhuri, Hadis-hadis Al-
Fitrah... p. 130.

“Damanhuri, Hadis-hadis Al-Fitrah.....p. 134



which is called simultaneous analysis In the
al-hadith,

simultaneous analysis is discussed with the

science of musthalah
phrase: al-i‘tibar. Simultaneous analysis is
the process of hadith analysis by tracing the
hadiths that support both the tabi’/mutabi’
hadiths and the syahid hadiths. Therefore,
simultaneous analysis requires a discussion
of: tabi’ hadiths and syahid hadiths.*?
a. Tawabi’ analysis

Hamzah Malibari defines the Hadith
al-4Aor al-muzabi’ is a Hadith that equals
other hadiths in the text and its meaning
along with the narrators of his companions.
If the equation is from the beginning of
sanad, it is called mutaba'ah tammah. If the
equation is not from the beginning of the
sanad, then it is called mutaba'ah gasirah.
Hadith al-tabi 'and al-syahid function as
of the hadiths studied,
although they have different approaches.
Hadith  al-tabi the

reinforcement
'‘through narrative
approach in one sanad to one shahabat.
Hadith al-syahid with an approach to the
narration of more than sanad to one
shahabat. The steps for the hadith tawabi
analysis are as follows:

1) Tracing and collecting the hadiths of

other sanad in hadith tawabi '.

2Damanhuri, Hadis-hadis Al-Fitrah.....p. 135-
137
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2) Analyze whether the narrators or the
continuation of the hadiths can patch
the weaknesses of the sanad so that it
can improve the quality of the hadith or
not.

3) To conclude whether the hadith tawabi

can improve the quality of the hadith

mutaba’ or not.*®

b. Syawahid's Analysis

Mahir Yasin defines the Hadith al-
syahid as a hadith which is the same as
other traditions in lafadz and its meaning
and differs in the narration at the shahabat
level. Al-syahid hadiths are divided into
two, namely: syahid lafzi and syahid
ma'nawi. If the text of the eyes is the same
then it is called: syahid lafzi. If the text of
the eyes is different and the meaning is the
same, it is called: syahid ma'nawi. The
hadith of al-syahid functions as a support or
to improve the hadith mutaba ', both in
terms of quantity and quality of hadith. The
steps of the syawahid hadith analysis are as
follows:
1) Tracing other sanad traditions from

other shahabat (hadith syawahid)

2) Analyze whether the narrators of other

companions in their syahid hadiths can

BDamanhuri, Hadis-hadis Al-Fitrah.....p. 137-
143
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improve the quality of their hadith
mutaba 'or not.
Make a

syawahid hadith can

3) the

the

conclusion whether
improve

quality/degree of the hadith mutaba' or

not.
c. Conclusion Simultaneous Hadith
Research
After a partial conclusion is

obtained, then an analysis of the tawabi
hadiths is carried out. The provisional
conclusion results from the tawabi'nya
analysis may be daif, hasan lighayrihi and
maybe sahih lighayrihi. Then proceed with
the analysis of his syawahid hadiths,
whether the hadith studied has syawahid
that can support or elevate its quality and
degree. The final conclusion after the
analysis of the hadith syawahid is perhaps
sahih-gharib, sahih-aziz, sahih-mashhur,
hasan-gharib, hasan aziz, daif-gharib, and

maybe sahih-mutawatir.

Results and Discussion
1. Partial Analysis
a. Sanad Research
The editorial of the hadith text that

was studied was the hadith narrated by Aba

Y“Damanhuri, Hadis-hadis Al-Fitrah.....p. 143-
150
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Hurairah which was written by al-Bukhari
as follows:

o et S JB sl Gl o el L
o o S s D Gl P
B he I car JB 5 U e ol o
Loge mgr OF o) 12 Y 1o o g ade
MMM LW e 130 rgf W 3

Oly Y1 3 SRal A aSldl alde 5, 0L ale

o ] bl e el g a8 ey
[ 150

"From Abu Hurairah, he said, |
heard Rasulullah SAW say: It is not
permissible for a person to silence a
believer for more than three days, if
it is more than three days and he
finds him then say hello. f he
answers, then he will get rewarded
together. However, if you do not
want to return the greeting, the
person who said the greeting will
not be sinned by the silence "

The Hadith Sanad Chart above is in
the following order: Rasullullah SAW ->
Abt Hurairah - Hilal bin Abi Hilal -
Muhammad bin Hilal bin Abi Hilal >
Ismail bin Abi Uwais = al-Bukhari. While
the biographies of the narrators in the above
hadith Sanad, there are 4 (four) narrators,
namely: Abu Hurairah, Hilal bin Ab1 Hilal,
Muhammad bin Hilal bin Abi Hilal, Ismail

bin Ab1 Uwais, as discussed below:

S Abdullah Muhammad bin Ismail Al-Bukhari,
Adab al-Mufirad, (Maktabah Salafiyah). P. 150



1) Ismail bin Ab1 Uwais, with full name
ORI o (W R
T T WA e R e
LY et oy gl
In the book Tahdzibul Kamal it is stated
that the scientific sanad Ismail bin Abi
Uwais the

Muhammad bin Hilal Al Mudni. While on
the student path, written among them are al-

is connected to teacher

Bukhari and Muslim.
2) Muhammad bin Hilal bin Abi Hilal,
with full name

@& dse il Dl gl o P ez
ol Cas

In the Tahdzibul Kamal book, it is stated

that the teachers of Muhammad bin Hilal

bin Ab1 Hilal were Hilal bin Abt Hilal or

the father of Muhammad bin Hilal. While

on the student path, it was written Ismail

bin Ab1 Uwalis.

3) Hilal bin Abi Hilal, with full name

S & dee el e Gl P
In the Tahdzibul Kamal book, it is stated
that the path of Hilal bin Ab1 Hilal's teacher

came from Abu Hurairah and his own
father Aba Hilal Al Mudni. Whereas on the
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student path there is the name Muhammad
bin Hilal Al Mudni.
4) Abu Hurairah with full name
cilit| ¢ Bleall Lils) gl wgd)) 3ya g
(S Bt eyl ol g a3
What is clarified in the book Tahdzibul
Kamal on the path of the teachers Abu
Hurairah is written including directly to the
Prophet Muhammad SAW, Usamah bin
Zaid bin Haritsah, Bashrah bin Abi Bashrah
Al Ghifari, Umar bin Khattab, Alfadhl bin
Abbas, Ka’ab Al Akhbar, Abu Bakar As
Shiddiq, A’isyah r.a. while the students of
Abt Hurairah were very many, and written
among them were Hilal bin Abi Hilal
(Father of Muhammad bin Hilal Al Mudni).
The next step is to test the hadith
narrators' qualifications. The Tsiqgah test is
carried out by tracing the biographies of the
narrators in the hadith sanad through the
biographies of the hadith narrators. Search
result data about al jarh wa al ta'dil,
examined and analyzed, as described
below:
1. Ismail bin Ab1 Uwais
In the Book of Taqrib At Tadzhib by Ibn
Hajar Juz | page 96 it is said that Usal (3 saa
adads e Cualal A,
In the book Tahdzibu Attahdzib by Ibn
Hajar Juz | page 271 it says that ails sl J&s
Camaa  Alall JB8 5 Mdae IS5 Grall alas,
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In the Book of Man Takallama Fihi
Wahuwa Mautsiqgun Aw Shalihul Hadith it
is said that 4w gawy GOl & 53 )sedia Goua
olaadll,

From the explanation of the data above, it
can be concluded that Ismail bin Abi Uwais
was a Sadiiq narrator.

2. Muhammad bin Hilal bin Abi Hilal

In the book Tahdzibu Attahdzib by Ibn

Hajar Juz 9 page 439 it says that
wl e aal o d ae JBy 3 b o Ju
tlo f ol JUy sl J6 sy b«
sk edd 00y

In the Book of Maghani Al Akhyar by
Ahmad bin Husain Juz 6 page 65 it says
that 3sx=a
In the Book of Taqrib At Tadzhib by Ibn
Hajar Juz | page 511 it says that 3sya

From the explanation above, it can
be concluded that: Muhammad bin Hilal
bin Abi Hilal is an Sadiq (honest) narrator.
3. Hilal bin Ab1 Hilal
In the Book of Mizanul I'tidal Fi Naqdi Al
Rijal, the work of Imam Al Zahabi Juz 4
page 317 Abu Hurairah says that < = ¥
In the Book of Maghani Al Akhyar by
Ahmad bin Husain Juz 6 page 65 Abu

Hatim says that _ sesas (il

In the Book of Tahdzibu Attahdzib by Ibn
Hajar Juz 11 page 76 Ad Dzahabi says that
PN

From these data, it can be seen that Hilal

bin Abi Hilal is an unknown narrator.

4. Abu Hurairah

In the book Tahdzibul Kamal Al Mizzi

mentions with a narrativeiilsall Lils while

Ibn Hajar mentions with (l>= and

according to Ad Dzahabi LS3 Uifiie Wadls oIS

Lide, 5o that in this case Abu Hurairah does

not need to doubt his tsigah.

After researching the biographies
(including teacher-students) and
researching the tsiqgah of the narrators of
the hadith, then the next step is the sanad
continuity test, as described below:

1) Al-Bukhari say ousl o o0 dielen) Uias,
According to the scholar 'muhadditsin
this redaction is used to convey the
hadith in the form of sima ', namely the
reading of a hadith from the teacher to
the listener (student). This means that
there is a meeting between teacher and
student, namely the meeting of al-
Bukhari (as a student) with Ismail bin
AbT Uwais (as a teacher), so it can be
said that sanad is muttashil.

2) Ismail bin AbT Uwais Say (» 2esa s
Jda i o Ja, this redaction is used to

convey the hadith in the form of sima .



So this means that there was a meeting
Uwais and
Muhammad bin Hilal bin Abi Hilal. So it

between Ismail bin Abi

can be said that the sanad is muttashil.
3) Muhammad bin Hilal bin Abi Hilal say
4yl se. The narration of Muhammad bin

Hilal uses the redaction

‘an (=),

redaction ‘an  ’anahnya there are
indications of a break in sanad (ingitha’
al sanad), but because Muhammad bin
Hilal is a narrator who is Sadiiq, does not
include mudallis narrators, and the
possibility that there was or had met
Muhammad bin Hilal with his teacher
(his own father), namely Hilal bin Abi
Hilal, it can be said that his sanad was
muttashil..
4) Hilal bin Abi Hilal say U pew 4
52 aPeriwayatan Hilal bin Abi Hilal
the redaction.

uses sami’a

(&)
According to the ulama 'muhaddithin,
this redaction is used to narrate the
hadith in the form of sima’', namely the
reading of a hadith from the teacher to
the listener (student). This means that
there is a meeting between teacher and
student, namely the meeting of Hilal bin
Abi Hilal Abi

Hurarirah, o it can be said that the Sanad

with his teacher,

is muttashil.
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After presenting the results of data
analysis about the tsiggah of the narrators
in the hadith sanad, and the data from the
analysis of their sanand continuity, it can be
concluded as follows:

1. All narrators in the hadith sanad consist
of 5 people, only 2 of them are of tsigah
quality (al-Bukhari and Abt Hurairah),
then 2 narrators are Shaduq (Ismail bin
Abi Uwais, and Muhammad Bin Hilal),
and 1 narrator who is maqgbul (Hilal bin
Abi Hilal), and one narrator who is
maqbul is daif quality.

2. All narrators of hadith have the status of
teacher-student and there is a meeting,
thus it can be said that the sanad is
muttashil.

Thus, it can be concluded that the
hadiths studied have the quality of hasan
al-isnad.

b. Matan's research

The first step in examining the
observance of the hadiths is to test syaz or
not the hadith matan. This hadith narrated
by al-Bukhari, meaning does not contradict
the verses of the al-Qur'an. As far as the
researcher knows, one of the verses of the

al-Qur'an which is in line with the hadith is

)/ z > °

it G LAl By Gl
41+ ety 0555 S0 a1,

~0_

O &
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“(The believers are but brothers, so make
settlement between your brothers. And fear
Allah that you may receive mercy.
According to another giraat it is read
Ikhwatikum, meaning your brothers (and
fear Allah so that you may receive
mercy) " (QS. Al Hujurat: 10)

Likewise, the hadiths examined in

this paper are in line with the sahih hadith
in Sahih Bukhari and Sahih Muslims.

Ao

oF A6 Gl g 2 wsmu,\;

gl 02 28l Gy g slle 22 Clgs
B e — Al st O gl o

’.°:u\J>)J$Y>>Jb—VJM3
\J.a&p]wuw JLJUBM JHREd

P

((¢Mb \.LA.:LS.JJ\ jc‘v\.{hupp

b W alally (3 s a5
R AU RO BT Ry
wxs (2rd) - ble (me) 2560

[LsF LTy Logliadl (Lot . 3y
From the presentation and the

results of the data analysis above, it can be

concluded that the observance of the hadith

about Salam Eliminating Hostility above is

free from syududh.

in

The second step researching

hadith observations is to test mu'allal or not

Y®Tafsir Jalalayn
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matan of the hadits. Testing is doing by
confirming the ma'na matan hadith with the
argument of aqli, there is a conflict of
meaning or not? If there is a conflict with
reason, then the hadith is not Sahih and vice
versa.

The meaning of the hadith of Salam
to Eliminate Hostility as narrated by al-
Bukhari does not contradict the argument of
aqgli, either in common sense, five senses or
knowledge. This means that this hadith is
free from defects.

After the Shad test and the mu'allal
matan hadith test were carried out, the third
in the observation test was the
After

analyzing the hadith observations, it can be

step

conclusion of the matan test.

concluded as follows:

1) The matan of the hadith is not syaz,

because it does not contradict the
argument of nagli, both al-Quran and
hadith which are of higher sanad
quality.

2) Matan of the hadith is also not exposed

to illat, because it does not contradict

the argument of aqli, either with

common sense, senses, history, or
science.

Thus it can be concluded that the

observations of the hadith are of sahih al-

matni quality.



c. Conclution of partial research

A partial conclusion to the hadith
narrated by Abta Hurairah and written by al-
Bukhari, is as follows:

1) There are 5 narrators in the sanad
hadith, 2 people with tsigah quality, 2
narrators who are Shadug, and 1
narrator who is magbul and has daif
quality.

2) All the narrators of hadith have the
status of teacher-student and there is a
meeting, thus muttashil sanadnya.

3) Matan hadith is not syaz, because there
is no contradiction with the argument of
naqli.

4) Matan hadith does not imply illat,
because it does not contradict the
argument of aqli.

Thus the hadith narrated by al-
Bukhari has the quality of Hasan Lidzatihi,
so that the hadith has risen in rank from
what was originally considered daif by al-

Albani to become hasan lidzatihi..

2. Simultaneous Analysis
a. Tawabi research’

Tawabi Research 'As far as the
researcher has explored, the hadith narrated
by Abu

Eliminating Hostility does not have tawabi

Hurairah  about  Greetings

traditions, only hadiths that are similar to

Al-Bukhari: Jurnal Ilmu Hadis
Vol. 3 No. 2, Juli-Desember 2020

Indhra Musthofa

Dian Mohammad Hakim

the hadith studied (the narrators are the
same and in different books, in Al Musnad
Al Jami') , that is:

-
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Thus, the hadith that is studied
according to the results of the research
‘tawabi' includes the hadith ahad.
b. Syawahid's research
In addition to narrators of the Aba
Hurairah route, the hadith about Greetings
Eliminating Hostility was also narrated
through another friend's route with a
different text but the same theme as a
supporting hadith, namely:
1) Hadith narrators from Aba Ayyub Al
Anshariy = Atha’ bin Yazid Al Laitsy
-> lbn Syihab - Malik = Abdullah bin
Yusuf - al-Bukhari (Kitab Sahik
Bukhari and Kitab Musnad As
Shahabah Fi Al Kutubuttis’ah)

QTO;L;:U\%J;MO;QL@;J\
A Lo & Jemy OF 1 W) S
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2) Hadith narrators from bin Malik > Az

Zuhriy - Syuaib - Abul Yaman - al-

Bukhari (Sahih Bukhari Book)
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3) Hadis riwayat Abdullah bin Umar ->
Nafi’ - Muhammad bin Abi Fudaik
->Muhamad bin Rafi’
(Sahth Muslim Book)

- Imam Muslim
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4) Hadith narrators from Abu Ayyub Al
Anshariy = Atha’ bin Yazid Al Laitsy
-> Ibn Syihab - Malik - Abdullah bin
Maslamah - Abu Dawud (Sunan Abi
Dawud Book)
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5) Hadith narrators from Aba Ayyub Al

Anshariy = Atha’ bin Yazid Al Laitsy
- Az Zuhriy - Ma’mar -> Abdur
Razzaq - Abi Abdullah - Abdullah >
Ahmad (Musnad Ahmad bin Hanbal
Book)
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Based on the tracing of the hadith

syawahid, it was found that five hadiths



whose meanings were the same as the
hadith being studied and the five hadiths
were of Sahth quality, (2 traditions from the
Sahih Bukhari book, 1 hadith from Sahih
Muslim, 1 hadith declared as authentic by
al-Albani, 1 Hadith Sahih sanad).

3. Figh al-Hadit
The author restates the hadith that is
being discussed:
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In line with this hadith, the author
also presents a hadith that has clear Sahih

quality, namely the hadith:

™FErom Abi Hurairah, he said, | heard
Rasulullah SAW say: It is not permissible for a
person to silence a believer for more than three
days, if it is more than three days and he finds him
then say hello. If he answers, then he will get
rewarded together. However, if you do not want to
return the greeting, the person who said the greeting
will not be sinned by the silence” Abdullah
Muhammad bin Ismail Al-Bukhari, Adab al-Mufrad,
(Maktabah Salafiyah). P. 150
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The researcher tries to describe the
understanding of hadith through the matan
of the observations in the two hadiths.
a. Use of words 3a= ¥
According the
that said Jd=: ¥

prohibition that is bound by conditions.

to author's

understanding, IS a
This means that in the context of silencing
our brother (because he is hostile) it is
permissible as long as it does not exceed
three days and silences the brother in order
to lead to goodness..

The law of not greeting (Hajru) with
fellow Muslims for more than three days
because hatred is haram to come face to
face and not greet him. Someone who does
not greet because they have never met, for
example because they are at a far distance,

is not considered hajru which is forbidden.

BFrom Abi Ayub al-Ansari, “actually the
Messenger of Allah SAW said; It is not lawful for a
Muslim to keep his brother in silence for more than
three nights in which the two of them meet and then
this one turns away and that one turns away. The
best of the two is the one who initiates the greeting ”.
(HR. Muslim, Hadis No. 2560)
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And exempted from the prohibition of
Hajru, someone who does not greet because
of udzur syar'i, such as because people who
are not greeted have a disgraceful attitude
because experts are bid'ahs, experts are
immoral etc, with the aim of not greeting
him so that he is aware of his actions.'® But
if you don't greet him, it makes his
disgraceful act worse, then it is obligatory
to reprimand him (not silence him).

b. The difference in the editorial of the
two traditions (Geise sz of vs S &
bLAT)

In terms of assessing a hadith, al-
Albani obliterates the hadith narrated by
Abt Hurairah in terms of its sanad. The
author sees that the hadith redaction uses
sentences s« e Of, it is  more
exclusively aimed at a believer, whereas
according to the author's understanding it is
according to the editorial of other hadiths
(.31 544 &) and the quality of the hadith is
stronger is that this prohibition to silence
someone applies to our brothers. And the
understanding of brothers

can mean
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brothers in faith 2° and interfaith brothers
(non-Muslims). In more detail, according to
the author, there are three types of
brotherhood, namely Ukhuwwah Islamiyah,
Ukhuwwah Wathaniyah, and Ukhuwwah
Basyariyah.

First, Ukhuwwah Islamiyah means
brotherhood among others in religious
matters. As in a country that has a Muslim
population, wherever he is while there is a
Muslim population, he is a brother. Second,
Ukhuwwah Wathaniyah, which means
brotherhood due to fellow nations, which
occurs because they are in one area. Third,
Ukhuwwah Basyariyah means brotherhood
of fellow human beings, a brotherhood that
is broader in scope because it involves the
highest elements of God's creatures, namely
as fellow humans who cover all countries
and religions..

Nurcholis Madjid argued that faith

is a form of God's grace, and the presence

of God's grace creates a spirit of
brotherhood. According to him, as
believers, we should be brothers.

Brotherhood is the highest manifestation of

the bond of love between humans as a

20« 1n fact, the Muslims are brothers. Therefore,
try to improve the relationship between your
siblings..” (QS. Al-Hujurat: 10).



common solution to solving problems at
hand.?!
c. Use of sentences aki &35 398 vs &G (338
Jud

The use of these sentences certainly
also affects the meaning, as we all know
that in Islam the use of redaction J3 more
sacred than day. because in Islam important
and historic events occur at night.? t is
hoped that a Muslim after passing through
his nights will certainly get guidance so that
the next day he will be able to spread peace

through greetings given to his brother.

d. Correlation with L4 tadabaru
Another hadith that discusses the

settling of a Muslim towards his brother is:
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And other hadith

“Nurcholish  Madjid, Masyrakat Religius,
Jakarta: Paramadina, 2000, p. 29

2Surat Al Qadr and Surat Al Isra’

ZThe hadith narrator: Anas bin Malik > Az
Zuhriy > Syuaib = Abul Yaman > Al Bukhari
(Kitab Shahih Bukhari)
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editorial sentence which reads “Lad
taddbaru” which can be interpreted as "Do
not stay away from each other, do not be
hostile to each other, do not break the ties
of brotherhood, do not turn your back, and
do not silence each other".”® Thus, the
hadith regarding the prohibition of keeping
silent (not greeting you) for more than three

days is an example of its meaning “la

‘From Abf Hurairah RA. He said, "Rasulullah
sallallaahu alaihi wasallam said; "Do not envy each
other, cheat each other, hate each other, stay away
from each other and do not buy things that are being
offered by other people. And be you brothers and
sisters of Allah. A Muslim is a brother to other
Muslims, so he is not allowed to tyrannize him,
neglect him, lie to him and insult him. Tagwa is here
(pointing at his chest three times). A person has been
said to be doing evil if he insults his Muslim brother.
Every Muslim's blood is haram for other Muslims,
as well as his wealth and honor”.HR. Muslim,
Arba’in al-Nawawiy, Hadis N0.35

®Al-wafiy  fi  al-Syarh
Nawawiyyah, hal.289

al-Arba’in  al-
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tadabaru”. So that the form of keeping
someone silent for more than three days is
not justified, because the action is
categorized tadabur. However, not all the
behavior of keeping someone silent for
more than three days is prohibited. Like the
action of a parent to silence their child with
the aim of educating / punishing him due to
his bad behavior, in this context (aiming to
educate) parents are allowed to remain
silent for more than three days.
e. Silence that is allowed for more than
three days

n Saheeh Muslim, several hadiths
about the prohibition of mutilating each
other are included, 3335 (3583 el my A
e )Ac 3L oW (The Haram chapter hushes
(brother) for more than three days without
reason (which is permissible according to)
the syari'at)”. From the theme of this
chapter, especially to the editor, "without
reason (which is allowed according to) the
syari‘at” We can understand that the act of
keeping someone silent for more than three
days is prohibited if using worldly reasons,
whereas if there is a reason for shari'ah and
religion, the act is still legal. As the
explanation in the book Al-Wafiy Fi al
Syarah al Arba'in al Nawawiyyah:

“Tadabur (silence for someone)
more than three days is haraam if it
is caused by worldly affairsAs for

248

keeping someone silent because of
Allah, it is permissible for more than
three days, namely when it is due to
religious matters, as explained by
al-lmam Ahmad. The argument is
the story of three people who did not
participate in the war of tabk, and
the Prophet ordered them to remain
silent for fifty days in order to
educate them and for fear of
hypocrisy befall them. As is
permissible to silence heavy bid'ah
experts and people who invite evil
and heresies. Imam al-Khithabiy
said, parents are allowed to silence
their children for the purpose of
educating them. 2

f. Three Day Status
The hadith

understanding that it is permissible to

above gives an
silence someone for no more than three
days. According to the understanding of
Ushul Figih which is commonly referred to
In the book

as "mafhdm mukhéalafah".

Margah al-Mafatih?’ said;
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®Kitab Al-Wafiy fi al-Syarh al-drba’in al-
Nawawiyyah, hal.289. and see the book Syarkh
Shahth Bukhari, by Ibnu Bathdl, “Kitab al-
Adab, Bé&bu Ma& Yajlzu Min al-Hijrdn Liman
‘Asha”. See too the book Al-Istidzkar by Ibnu Abd
al-Bar, Juz 8, p. 290, Maktabah al-Syamilah.

?’Syarkh Misykah al-Mashabih, by Syaikh ‘Ali
bin (Sultan) Muhammad, Abu al-Hasan Naruddin al-
Mala al-Harawiy al-Qariy (w: 1014 H)



“Al-Khaththabiy (Aba Sulaiman
Hamd bin Muhammad bin Ibrahim
bin al-Khathdb, 931.M—998.M)
says, 'lt is light (permissible) for a
Muslim to be angry with his brother
within three days due to at least
three days. And it is not allowed to
exceed three days unless it is silent

because of Allah, then it is allowed

to exceed three days’. "2

According to Al-Khaththabiy, three
days of silence a person is classified as a
little time so that it can be forgiven.
However, there is an redactional of "ufiya
(forgiven)" giving a signal that silencing
someone for three days is not allowed. And
a period of three days to silence someone as
"rukhshah (relief)" in order to facilitate
human nature. And also because the three
days period (according to al-Khaththabiy) is
relatively small so it is natural to be
forgiven.?®

There are also differing opinions

regarding the silence for three days among

®Margah al-Mafatih Syarkh Misykah al-
Mashabih, Juz 8, hal.3146, Dar al-Fikr, Bairut,
libanan, Maktabah Syamilah al-1shdar al-Awal

»Al-Khaththabiy's explanation of the status of
"three days" still needs to be contemplated, because
the status of three days which he said was few, has
not yet found a clear ground. In fact, in the Nahwu
discipline (more than two = jama '/ many) as well as
in Jurisprudence (such as things that cancel prayer,
many movements / three movements) which means
the number three is a large number. Also the reason
for being allowed to be silent is for only three days,
not four or five days. Abu Sulaiman Hamd bin
Muhammad bin Ibrdhim bin al-Khathab, Ma dlim
al-Sunan Syarkh Sunan Abi Dawdd, Juz 5, hal.135,
Babu Fiman Yahjuru Akhahu al-Muslim.
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scholars’. The first opinion says that the
prohibition occurs when a person remains
silent for more than three days, while the
three days can be forgiven (allowed). The
second opinion says that it does not mean
that it is permissible to keep someone for
three days or more. So, no matter how
many days, if that action silences someone,
it's still not permissible. This second
opinion is the view of the ulama ‘which
states that mafhum mukhalafah cannot be
used as a basis for argument.®
g. The Value of Peace as the Core of
Hadith

An attitude of peace and connecting
with a sense of brotherhood in the context
be

maintained and enforced to achieve human

of respecting human rights must
unity. The basic factors that become the
pillars of his strength are brotherhood,
religion, kinship and good deeds..** Islam
highly upholds brotherhood and humanity
in the context of realizing peace and
preventing hostilities. Rasulullah said:
"Hear my words and keep them in your

heart! know that every Muslim is a brother

%0 Shahih Muslim bi Syarh al-Nawawiy, juz 16,
Babu Tahrimu al-Tah&sudi wa al-Tabaghu wa al-
Tadéaburi hal.174.

%'Abu al-Hasan Ali al-Bashr al-Mawardi, Etika
Agama dan Dunia. Memahami Hakikat Beragama
dan Berinteraksi di Dunia, (Bandung: Pustaka
Setia, 2003), p. 123
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to every other Muslim, that because of that
now you are one people ". This message
was conveyed by the Prophet during the
Hajjatul Wada trip to Mecca. Islam has
lofty aspirations in order to maintain peace,
so that Islam views brotherhood as a
necessity.>?

Islam is a manifestation of peace
itself, because both come from the same
root word. As in one of the 99 Asma Allah
namely as-Salam (Most Peaceful).** Also in
every lafazh spoken by Muslims during the
five daily prayers are words of peace. The
first word when ending the prayer is
"greetings”. When Muslims meet and

admonish each other, they also say
'greetings’. And the peak of the final life of
Muslims is heaven as a place of peace
(Darus Salam). This indicates that peace in
Islam is the essence of the existence of
Islam itself.

In the hadith which examines the
Greetings to Eliminate Hostility, it also
teaches peace. That as a human being, it is
not appropriate to linger in silence (in order
to be hostile). So that it is clear that

greetings are the best solution to break the

®Huston Smith,  Agama-Agama Manusia,
(Jakarta: Yayasan Obor Indonesia, 2004), p. 283-
284.

%Abdullah  Zakiy al-Kaf, Islam Cahaya Dunia
Menuju Keselamatan Akhirat, (Bandug: Pustaka
Setia, 2002), p. 123.
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ice, build a culture of peace and live in
harmony. In the hadith studied it is stated
that whoever says greetings first, then he is
one of the best humans (among the two
people who are silent / do not greet each
other). Islam provides answers to people
who are hostile, in order to end their enmity
by spreading greetings of peace. It is
emphasized in a verse that:

G50 2V Jo 0558 ol R S
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Apart from the above verse, the
verse which shows the greeting (respect) to
the person giving the greeting is in Surah
an-Nisa 'verse 86 and an-Nur verse 27:
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So becomes clear

understanding of the hadith under study,

that it our

that the essence of the hadith is to always

spread peace.

%«And the servants of the Most Merciful are
those who walk upon the earth easily, and when the
ignorant address them [harshly], they say [words of]
peace,.” (QS. Al Furqan: 63)

%«And when you are greeted with a greeting,
greet [in return] with one better than it or [at least]
return it [in a like manner]. Indeed, Allah is ever,
over all things, an Accountant..“ (QS. An Nisa: 86)



Conclusion

The results of the research have
partially shown that the hadith narrated by
Ab1 Hurairah and written by Al-Bukhari
has the quality of hasan lidzatihi. Research
on the tawabi', there is no hadith tawabi ',
there are only hadiths that are similar to the
hadiths studied (the narrators are the same
but in different books). Thus, in terms of
quantity the hadiths studied were the
hadith ahad.

Research on the hadith syawabhid,
found five hadiths that have the same
meaning as the hadith that is being studied,
the five hadiths are of Sahih quality. Thus
what was originally the hadith in quantity
was the hadith ahad, it was elevated to a
famous hadith (ahad-masyhiir). The main
hadith in the history of Aba Hurairah which
was endorsed by al-Bukhar has the quality
of hasan lidzatihi, so that because this
hadith (which is being researched) has five
syawahid which are of authentic quality,
then in terms of quality the hadiths studied
are raised to become Sahih lighairihi. So
the conclusion is that the hadith about
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"Greetings Eliminating Hostility" is of
quality Sahih lighairihi. This conclusion
strengthens the thesis of rejection of al-
Albant's judgment on the hadith which is
considered daif only in terms of its sanad.
Assessment of the quality of the hadiths
apart from the sanad aspect, also needs to
consider matan, tawabi’, as well as the
syawahid of a hadith being studied..

In the hadith which examines the
Greetings to Eliminate Hostility, it also
teaches peace. That as a human being, it is
not appropriate to linger in silence (in order
to be hostile). Silencing someone in the
name of religion with the aim that someone
who is being ignored changes their
behavior to be good can be an alternative to
the educational process. However, the
indwelling does not have to be continuous,
because Islam teaches that everything has
rules and levels. And the best way to
improve relationships is by greeting and
spreading greetings of peace between
fellow brothers and sisters, both brothers in
the faith faiths.

or between
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